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The fact of living in Europe and reflecting on Islam there allows developing its potentialities. Even if they are not always new and original, they nevertheless have the merit of being mentioned again and reaffirmed in a new context, which is not possible without confirming their relevance if not their universality.

The change of the country and even more of the continent frees from traditions, habits and even from oneself. The new environment allows reconsidering one’s opinions, re-discovering oneself, offering oneself the occasion of forging new convictions, reflected thoroughly and re-thought thanks to the advantage, privilege and intellectual comfort offered by the critical and geographic distance.

Fully aware of the fact that the Muslim communities, similar to the Catholic churches and Protestant assemblies, are often marginalized in society and that they often dedicate time to keep abreast with questions of society, there remain no less proposals made by avant-garde spirits proving their imagination ...

What roles can Muslim communities of Europe play?

In a holistic perspective, the communities have one will and one power which can assure a certain backing support to the members. Withdrawing from the sociologic reality, which is the community, results in exposing oneself to risks, in putting oneself in situations of frailty. Every person, man or woman, of whatever conviction, from whatever horizon he/she comes, who is searching for truth, has something to offer to the others.

While certain Muslims claim religious liberty, there are a lot of other
Europeans who only demand to be freed from religion. In fact the position of religion (private or public sphere) is very different from one coast of the mare nostrum to the other.
European Muslims

The Europeans of Muslim denomination are too often presented as an encumbering “Muslim presence” because of their numbers. But European Islam, if it should be specified, is the one which will be produced by European Muslims, living their denomination freely in Europe, independent of a precise religious policy and relatively withdrawn from the burden of certain traditions in their countries of origin. 

It is less a question of Muslim populations implanted or transplanted into Europe, but of an Islam construed by a minority sub-group of Muslim European citizens having grown up together with a European culture and traditions in a situation of acculturation, in which they have come to terms with cultures and traditions of a European and Muslim society. Those are persons who, at one moment or another in their course of migration, nourished a discrete wish of individual integration, all the more intentional and successful if committed in the frame of secularisation.

Among the new generations, a lot of European citizens without any particular religious education, without frequenting places of a particular cult, without defining themselves as practising (apart from rites of passage and the participation in two or three religious feasts), describe themselves as citizens of a member state of the EU, while being attached to a Muslim culture, which they accept modifying it according to the needs of their daily lives and which they don’t intend to renounce.

We start from the hypothesis that the descendants of Muslim immigrants in Europe, of Algerians, Moroccans, Pakistanis, Senegalese, Turks and others, residing in Austria, Germany, Belgium, Spain, France, Italy, the Netherlands, the UK, etc. will, in a medium range, provide substantial contributions to the Europe of tomorrow. For the time being, within the Europe of today, they will first of all need certain conditions to be fulfilled jointly.

Preliminary demands

In order to aspire to offering an effective contribution there will have to exist a feeling of belonging to that young entity, the EU. The coming into existence of a consciousness of European citizenship seems to be directly bound to a restitution of a collective identity; to the structuring of associations organized in federations; to a dialogue among Muslims confirming (or not) their capacity of leading an intra-community discussion; to the practice of an ijtihad on a trans-national level, which could lead to a relative homogenization or an eventual reformulation of traditional law schools; and last but not least to the formation of a religious personnel (susceptible to ascertaining a religious transmission better adapted to the new, especially spiritual expectations) even for re-formulating the religious “corpus”. In fact, the re-reading and the updating of the Message of the Koran play an important part in the process of defining a new European citizenship.

In order to be credible, the European Muslims must acquire intellectual independence. But the production of original writings (others than translations) in one or the other European language is still very rare.

A fruitful contribution will emerge with difficulties as long as various elements of reflection, present with the different European Muslim intellectuals, don’t converge in a current of both authentically Muslim and European thinking.

Only under those conditions the European Muslims will feel European and will be able to contribute more serenely to the construction of an ethical, social and political Europe.

Positive contributions 
In the frame of our talk there will primarily be the question of outlining or considering their potential and topical substantial contributions. What have they presented, what can they contribute; what are the societal projects which they can or want to support, what could be their contribution within the European societies? So many questions which could be put to Muslims of various cultures as concerns the construction of the European society?

The potentialities of the European Islam can certainly be listed according to their negative and positive aspects. But these stable phases are punctuated by the unstable, crucial and delicate moments, i.e. the transitions. The first experiences of Muslim presence which are made visible in the public sphere are often the most extravagant ones, even the most fantastic and reactionary ones. Those unwonted events do not last long. 

Among the positive aspects one could certainly count on the realisation of ethical, social and political ideals of a Muslim community independent of coercive and contradictory political powers. Before we arrive at that state, which to me seems the only viable one, we will certainly have to pass a transitory phase, in which we will oscillate between the two states described before.

On the societal level: non-governmental solidarity; ethics in the domain of biotechnology … On the individual level: deepening one’s own faith and the divine mysteries; considerations on God and the evanescence of idols; religious liberty; …

It doesn’t seem necessary at the moment to go into more precise details and developments as long as the necessary, but not sufficient conditions quoted above are not yet fulfilled jointly.

In the frame of intra-Muslim contributions it would not be astonishing to see emerge existing positions of doctrine and ideology which were already held by thinkers or already ancient currents of thoughts, but have certainly not yet had their time, because they didn’t have the opportunity to emerge, because they were not received, at epochs when a literalist and anxious Islam was politically dominant, especially because of their being strikingly ahead of their time (let’s think of mystic enlightenments, of complementariness of science and faith;…) or because of unfavourable historical-social-political contexts.

Moreover they could take up again and follow, in their way, the ideas of former and recent reformers.

Besides that dynamic of the construction of a European Islam, the tendency to individualisation of the faith (individual autonomy) and secularisation of the public sphere is rather well marked and confirmed. In fact, in a discreet, but self-assured and accepted way, even if obstacles hinder its flourishing, a European Islam is emerging, more individualised and spiritually deepened, which could not be one of transplanted Muslims.

Aspects of structures

On the structural level there doesn’t exist one unified Belgian, French or Spanish Islam, even less one will be able to aspire to one European Islam whatever.

On the one hand, the various official administrations charged with the organisation and the running of the temporal side of the Islamic cult as well as other national federations in Germany, Belgium, France, Spain or Italy are not mandated to represent the religious authority. On the other hand, the form in which the member states react and respond to the questions posed by Islam strongly depends on their historical courses of events as well as on their political positions and the “relations between state and denominations”. Each state, however, retains the competence of determining the legal status which it intends to grant the religious denominations.
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