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If we want to consider the concept of practice of resp. education to freedom from a Christian point of view, it is essential to connect this concept (practice, therefore also education) with something else, namely truth. In the Catechism of the Catholic Church we find this relationship even in the definition of freedom: “Freedom is the force within man that enables him to grow and mature in truth and goodness. “ 1
The relationship between freedom and truth constitutes one of the leitmotifs of the teaching of the former pope, John Paul II.. In the realization of this relationship the philosopher and anthropologist Karol Wojtyla – John Paul II. – saw the fulfilment resp. non-fulfilment of God’s image in human life. For this image of God has been imprinted ontologically into human nature on the basis of the creation, but at the same time it has been left as a task for the moral decisions of every single human being in the course of his/her whole life. The existential imperative “Be what you are!” has been given to man not in the meaning of determination, the predestination of his decisions, but as a call, an invitation to his freedom so that he fulfils the „truth“, therefore the meaning of his existence.

It is remarkable that the pope does not only notice the realization of this relationship in the personal, but mainly in the social sphere: Freedom is connected with truth resp. separated from truth with consequences that mainly cause results in society. 
That’s why we find the analysis of this relationship presented in a complex form with special emphasis in his most important encyclical on social problems Centesimus annus. 2  As  John Paul II. says literally in that document, you can see the theological dimension first of all in the presentation of the truth about man:
-
The separation of freedom and truth is the basic error and the reason for all the disaster which Leo XIII., too, at the end of the 19th century (for the anniversary of his encyclical Rerum novarum the encyclical Centesimus annus 
 was published) had to withstand; 
-
from that error there are also derived those ideologies which have hatred and not the truth about man as their basis 4;

- 
contrariwise, the proclamation of the truth that every human being bears God’s image in him/herself and the identification of a majority of the people with this truth were the reason for the non-violent form of the revolutionary changes (the so-called “velvet 
revolution“) in Central and Eastern Europe in 1989 5, which were achieved by „the weapons of truth“ and “the testimony of truth” 6;
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-
the longing for truth on the side of the young generation disoriented by atheism 7
-
and the strength of suffering for truth in union with Christ’s martyrdom were derived from that as well 8;

-
after the years of communist suppression there arises the danger that conflicts flame up again, if the willingness to give testimony for the truth is not preserved in the people 9;

-
it is necessary to fully recognize the rights of the human conscience, which are connected with the natural and revealed truth 10, as there is “no true progress without respect to the natural fundamental right to recognize truth and live according to it” 11;

-
the ability to grasp and take initiatives is part of the truth about the human person already proclaimed by the Christians for a long time12;

-
„It is ... necessary to strive for the creation of life-styles in which the search for true, beautiful and good things and the connection with the others in favour of common growth are those elements which determine the decisions in consuming, saving and investing.“ 13;

-
the anti-ecological behaviour of modern man is an attitude in which „first of all a shabbiness or limitation of man’s view can be observed. He is inspired by the wish to own things instead of adjusting them to the truth“ 14;

-
„man receives from God his essential dignity and with it the ability to transcend any order of society, directed towards truth and goodness“ 15;

-
in the family every man should receive „the decisive principles concerning truth and goodness“ 16;

-
the human being who is not able to rule over his/her desires and longings and to subordinate them to the truth is not free 17;

-
„obedience to the truth about God and about man is the first condition of freedom, as it allows him to order his needs, his wishes and the way of satisfying them according to a rightful hierarchical order“ 18;
-
„ totalitarianism (rises) from a negation of truth in an objective sense“ 19; here we also find the keywords for the idea that acknowledging the existence of transcendental truth is necessary for building the society;

-
people who acknowledge the existence of transcendental truth are, according to the mentality dominating today, untrustworthy, „because they don’t accept that truth is determined by the majority“ 20, but – without doubt further prophetic words of this great man perceptive of the values by which society stands or falls – “if there is no final truth guiding political action and orientating it, ideas and convictions (can) be easily misused for aims of power“ 21;
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-
Christian truth is not fundamentalist and is not enforced by violence 22;
-
and in this very context the great topic of freedom is detected, which, however, „only by accepting truth achieves its full value;

-
in a world without truth freedom loses its foundation, and man is exposed to the violence of passions and open or hidden limitations“ 23 ;
-
and finally, as a conclusion to this extraordinarily important and very thoughtful 46th paragraph of the encyclical: the Christian reveals his freedom, if he, on the foundation of his mission, in respect to every human being’s contribution to truth, “again and again offers the truth which he has noticed“ 24;

-
but the pope continues: „the right to develop one’s reason and one’s freedom in search and understanding of truth to maturity“  and „to live in the truth of one’s own faith” belong among the most elementary human rights 25;

-
„man is first of all a being that searches for truth and attempts to live it and to get to the bottom of it in a permanent dialogue which includes the past and the future generations“ 26;

-
search for truth characterizes the culture of a nation 27 and „evangelization (fits) in the cultures of the nations by supporting them on their way to truth“, but the culture which closes itself to truth declines 28;

-
by proclaiming the truth about the creation of the world and the truth about redemption the church supports the attitudes that lead to a culture of peace 29;

-
and at the end of the encyclical Pope John Paul II. finally points out: „in order to bring to bear the one truth about man better in various and permanently changing social, economic and political spheres this teaching enters on a dialogue with the various disciplines concerned with man“ 30.
The encyclical Centesimus annus is indeed an important proclamation of truth with its particular consequences for society. It’s this proclamation which is and should be the most important contribution of the church to solving the present „social“ problems – that means the problems of a humane living together that is worthy of human dignity. And it’s in this context that the problems of proclaiming the truth turn into the pedagogical task number one, especially in post-communist societies, where freedom, having been liberated from totalitarian violation, clings to various values, not always to the truth, although it is drawn there because of its nature ... For the decision is up to every single person, and especially to those who embody and at the same time guide the value system of the others in the frame of society because of their political, economic and media power or because of their pedagogical responsibility.  
But at the same time truth is an essential „pillar“ on which society is based, understood, however, as something that goes beyond the individual; it gives meaning and value to all life and existence itself. 31 The proclamation of the existence of such a truth by 
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itself – and that is and must be the essential feature of Christian testimony in society – meets with great resistance today. For truth as a societal factor is, as we have already indicated, closely connected first of all with freedom. For John Paul II. this connection is so typical that with him we hardly find a thought (about the problems reflected by us) in which he does not, in one breath, emphasize its essential relationship to freedom when he speaks about truth, and its essential relationship to truth when he speaks about freedom. “Truth and freedom will either be united or will decline miserably.“ 32
Our time is, however, characterized by a completely different relationship between truth and freedom than the one Christianity professes to. John Paul II. often and at various occasions points that out, especially in the encyclical Centesimus annus, which we have already mentioned, ​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​but he also commented similarly on that in the encyclical Veritatis splendor 33, and of course in a context with the tragical threats directed against life which he had pointed out in the encyclical Evangelium vitae 34.

In contrast to these tendencies, however, the pope thoroughly explains the necessity of truth in building up society, and first of all nowadays, when we can notice a certain deformation of the concept of democracy, which could (or even should?) lead to a total relativization of everything that claims objectivity, i.e. constancy, permanence and general validity. But “democracy without principles very easily changes to open or hidden totalitarianism.“ 35 That’s why this thought must be a warning especially for those countries which after a long period of totalitarian systems reach for democracy as the only valid solution; yet at the same time they carry with them – often subconsciously and without wanting it – the totalitarian mentality, which can lead them, in their attempt to reject the threat of a “black totalitarianism”, i.e. some ecclesiastical totalitarianism based on the proclamation of truth according to Christian ideas, to their reaching for the much more real form of totalitarianism of an uncritical relativist “democratism“ 36, which, however, is the much more real path to totalitarianism37. 


There certainly is the opposite danger as well, that it to say that in that situation forms of a religious, political and cultural fundamentalism come into being, which want to enforce their concept of truth – already deformed by enforcing it. The church is aware of that and admonishes that the real Christian truth, in clear contrast, is open to freedom, which it observes and respects as an expression of human dignity: „The Christian faith, which is no ideology, does not take upon itself to squeeze the colourful socio-political reality into a strict scheme. It acknowledges that the life of the human beings is realized under various and not always perfect conditions in history. That’s why respect to freedom belongs to the proceeding of the church, which always swears to the dignity of the human person.“ 38 
For an understanding of the function of truth for the building of society it is therefore necessary to stay for a while with the relationship between truth and freedom. For in this very relationship John Paul II. shows that the criterion for distinguishing the Christian truth from its distortions is that it „sets free“ (John 8,32) 
.        _____________________________________________________
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The text quoted from the encyclical Centesimus annus is the key to understanding not only the mutual relationship but even the mutual reciprocal essential interdependence of truth and freedom, whose distortion in our time is one of the greatest and most topical threats to building a humane society. Here the necessary contribution of Christianity is shown in the form of a “translation” of the truth about man by means of (and because of the motivation by) the commandment to love one’s neighbour into the political, cultural and general systems of values. John XXIII. had already pointed out this fact, when he described the principles for building an orderly society as four pillars on which like on an imaginary fragile tablecloth the orderly society is based – these pillars are the fundamental values of living together as human beings: justice, truth, freedom and love 40. 
The „commandment to say the truth“ in society therefore derives from the concept of society as a social organism  connected in its parts like a human body (according to the image of Saint Paul, cp. Rom 14,5). The social relationships necessitate truth so that the organism is developed harmoniously and steadily, that is in an integrating way. Of course, this principle is confronted with the problem of sin, which presents itself in the form of egoism and the wish “to move forward” even at a disadvantage of others.​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​ That’s a reality, but that reality is a consequence of sin; therefore it would be wrong to create a norm out of it and to notice ethical demands of the gospel only as an unreachable ideal. A society built of human persons who were created in God’s image cannot stand firm for long on other fundamentals than those which are particular to God’s creation. That’s why the church experiences and offers the help of the Holy Spirit to overcome the temptation of egoism and to open oneself to love: „It’s to him (the Holy Spirit) as the paraclete, the spirit of truth and love, that man turns who lives out of truth and love and he cannot live without this source of truth and love.“ 41.
John Paul II. was especially  concerned with this problem of the real presence of sin in society. So he was in the encyclical Veritatis splendor, starting from a statement on the present situation in the world: „After that mysterious original sin, which was committed at the instigation of Satan, who <is the liar and the father of the lie> (John 8,44), man is constantly seduced to divert his vision from the living and true God and to direct it towards idols (cp. 1 Sol 1,9), replacing <God’s truth by a lie> (Rom 1,25); by that his ability to recognize truth is diminished and the will to submit to it is weakened. And as he thus succumbs to relativism and scepticism (cp. John 18,38), man searches for an illusory freedom outside his personal truth .“ 42 
The tension which arises between what man is because of his nature – directed towards acknowledging truth and submitting to it – and what he continually tries to become – by refusing this his essential dependence – leads through systematic changes of his conscience to its actual annihilation, because it is the way to recognizing the truth. As a consequence connected with that there follows the loss of a meaning of life and existence as a whole. 43 

In that document, too, the pope again mentions the indispensable help of the Holy Spirit in evangelization, and especially in re-evangelization, and first of all in finding an aim of life again. 
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That’s the pivotal task of the education and formation of every young generation, and especially of ours, as the loss of an aim in life does not only exist as a threat to them, but as a real problem.
It is interesting for our problems to keep in mind the further context that appears here. 

The way preferred for evangelization is the dialogue for which it is certain that a dialogue based on truth is possible exclusively in the spirit of love. One must also stress that this is not a kind of love that avoids the demands of truth 45. This very form of dialogue points out the dynamic connection between truth and love in building the society, i. e. especially in the formation of its members – first of all the young people. In Christian perception it is mainly the living Christ who guides the church to constant recognition of and advancement towards truth. 46  And love, whose essence is giving, forces him who has recognized truth and has thus been set free to transmit and to spread it. At the same time love determines the method how to do that and this method is a dialogue in love. 47

So one can sum up that „love to truth is at the same time love to man who needs that truth. In that sense one should also heed God’s commandments (or in general moral norms), which express the truth about man and whose deepest sense is shown in love to your neighbour.“  48 That’s why an education to keep God’s commandments cannot be considered as an offence against freedom or even against the love to your neighbour, as it does not mean anything else but pointing out to somebody the truth about himself and his life. That’s so to speak offering „instructions for the use“ of freedom, in which and to which the youngster gradually matures. Thus in every field of man’s life „morality – supported by truth and in truth open to authentic freedom – offers a fundamental, irreplaceable, very important service not only to the single person and his/her growing in goodness, but also to society and its natural development.“  49

Let’s now look at the relationship between truth and freedom from an opposite point of view, that is from the point of view of freedom.

The „pillar freedom”, on which – as we have shown – together with justice, truth and love an orderly society is built, can today be considered to be the most shaky one, and that in spite of all we have already mentioned above about the problems of not acknowledging the truth. 50 The problems of yearning for freedom, which are typical of man, but especially characterize all modern civilizations – that means starting from the French Revolution to the several periods of the ideals of emancipation and „the free society“ to the liberation theology or the practice of post-communist liberation of a large part of Europe -, also brought and realized to a large degree the most diverse forms of freedom, liberation resp. redemption. If one can consider the fact as significant that the ideal of freedom proclaimed by the French Revolution was essentially directed against the Catholic church 51 and since then up till now several similar attempts more or less openly have followed the same aim, the church could consider the ensuing overthrow of that ideal against man and its dignity its moral victory.  
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At the same time one can, however, say that, with respect to the essential connection between these values, by „subverting“ one of these pillars automatically the fundaments of the others are weakened. 
51   As it saw freedom as an emancipation of man and society from real or supposed fossilized structures of absolutism and mental dogmatism, whose component, or even embodiment, the church was seen to be. 
That should, however, ​​​​​​​​​​​​​​​​lead it to greater efforts to present the true ideal of freedom with inexhaustible and creative love, as it knows from experience that „the freedom of God’s children“ really and definitely sets free, because it sets free in truth and for truth. 52

For a correct understanding of freedom first of all this relationship to truth is determining, which is mutual in the widest sense of the word. Truth is, as we have shown in the preceding chapter, purified of possible distortions by the very criterion that it “sets free”, and at the same time the recognized integrating truth about man leads to acknowledging and respecting his freedom (resp. liberties); on the other hand freedom is only true if it starts from truth and directs towards it. “Obedience to the truth about God and about man is the first precondition of freedom, as it allows man to order his needs, his wishes and the way of satisfying them according to a correct hierarchy, so that owning things is for him a means to growth.“ 53 Even more: „The man who only or mainly cares for having and pleasure, who is no more able to command his desires and passions and to subordinate them in obedience to truth, cannot be free.“ 54
Above we have mentioned the idea of John Paul II. that truth without freedom can lead to fundamentalist manifestations which contradict the true Christian concept of truth. That’s why acknowledging freedom is essential for it, it is even its constituent. But on the other hand freedom isn’t true either, if it does not reach for truth as its constituent. 55 Similarly he stresses this essential connection in some other passage, in the context of considerations about the historic experience of tragic consequences of a wrong use of freedom: „What is human freedom? We can already find the answer with Aristotle. For Aristotle freedom is a property of the will which is realized in truth. It has been given to man as a task which he should realize. Without truth there is not freedom.“ 56 (John Paul II. was indeed fascinated by this fact that Aristotle, too, by means of consequential reflection about the nature of human existence, drew the same conclusions as Christianity because of supernatural divine revelation. That proves that religion does not proclaim unnatural facts, but perceives in a supernatural light what is human by nature.) 

John Paul II. mentions this important relationship as well in context with the present threats which „on behalf of freedom“ are directed against life, when he writes in the encyclical about the value and the dignity of human life: „ One should here bear in mind an even deeper aspect of this problem: freedom denies itself and directs towards self-annihilation and also towards the annihilation of other human beings, if it ceases to acknowledge and to respect the fundamental connection with truth. Whenever truth makes efforts to get rid of any tradition and authority and encloses itself – even against the original evidence of objective and generally acknowledged truth which is the basis of personal and societal life -, man does no more accept the truth about good and bad as the only and indispensable starting point for his decisions, but he exclusively follows his subjective and changing opinion or just his egoistic interest and his whim. 57 St. Peter already points out this wrong interpretation of freedom, when he writes: „So it is God’s will that you silence the ignorance of foolish men as free men, but not as such men who use freedom as a cloak for bad deeds, on the contrary as 
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God’s  servants“ (1 Pe 2,15f.). In that text from the New Testament one cannot only notice that danger of the misuse of freedom, but also at the same time the necessity to anchor freedom vertically in a distinctly concrete form in order to identify it authentically.

In spite of certain uncertainties in details in the past, the church was always a champion of freedom as a great present from God’s love. But similarly like with the concept of love it made efforts to defend the purity of this concept against several distortions. Leo XIII. already explained in his encyclical which he completely dedicated to the topic of freedom: „This true freedom worthy of God’s children, which protects the dignity of the human person most nobly, is much stronger than any violence and lawlessness; the church has always demanded it and it is especially valuable for it. It was for this freedom that the apostles fought fearlessly, the apologists proclaimed it solemnly and uncountable martyrs hallowed it by their blood.“ 58  The later development of that idea, after appropriate clarifications mainly in the sphere of religious freedom, lead to the unquestionable declaration of the Vatican Council, which is also quoted in the catechism: „ The right to use freedom (that is the right to decide and act freely) is the indispensable claim of the dignity of the human person, especially in the moral and religious sphere. That right must be acknowledged by the power of the state and be protected within the boundaries of common weal and public order.“ 59
The problem of freedom is today mainly put on the level of practice, as the problem of free decision.  According to the mentality dominating today (or at least seeming to have a dominating influence) „man feels free, and thus himself, when his choice `hic et nunc` is spontaneous, in the sense that it is as independent as possible with regard to what he has done, what he has been up till now, and what could now predestine him. Education, traditions, customs, instructions how to act and ethical norms are specific instruments that aim at giving human behaviour a certain continuity in forming a compact personality that is rich in values which are authentic or which he/she considers so. To many, however, all that seems to reduce freedom to one single given fact. If you, on the other hand, restrict freedom to mere originality and the absolute newness of spontaneity, man will, in this choice, feel split inside, uncertain and ultimately really not much free, as originality will rather be the consequence of the newness of outside influences which move him than the consequence of intrinsic motivation for which he has decided freely.“ 60 Thus one must understand the text of the Council which characterizes free acting in the sense of „blind impulsiveness“ as unworthy of man in a similar way: „Human dignity demands that man acts because of conscious and free choice, that is because of his own internal motives and decisions, and not because of blind impulsiveness or external constraint.“ 61

It’s here that the first problem of the contemporaneous discussion about freedom lies, which in its nature is – though only few concede it – the problem of maturity of the personality, as the very characteristics of this maturity are persistence, a certain calculability and therefore also a continuity of attitudes and decisions (although that certainly does not mean that man beats back new impulses rigidly), as opposed to improvisation, incalculability  
----------------------------------------------------------------------------------------------------
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and first of all inconsistency, which are typical of an immature personality. 62 It would be interesting to think about who and why somebody is interested in getting such a concept of „the freedom“ of immature personalities accepted, if it is not rather an artificial prevention of  adequate development of the human personality and realizing the possibilities of influencing human decisions that are aimed at, and not any worthy concept of freedom. 
The second great problem that comes forward in connection with freedom mainly in the context of education and instruction (i.e. formation) of the young generation is the supposed restriction of freedom by the demand to subordinate it to ethical norms. That subordination is even presented as the counterpart to freedom, by pointing out that the possibilities of man are limited and that therefore you are not allowed to impose the yoke of commandments upon him, but only to invite him to approach them – like an ideal – freely. An answer to that attitude is given by the clarification of the concept of “man”, who is at stake, as John Paul II. explains: „It would be the greatest error to conclude from that .... that the norm handed down by the church is in itself only ´an  ideal´, which should be adapted further, which should be done up according to the concrete possiblities of man, as ´the assessment of several goods that are concerned´ demands. What are, however, these `concrete possibilities of man´? Those of man dominated by desires or those of man redeemed by Christ? For that is at stake, the truth of Christian redemption. Christ has redeemed us! That means, he has given us the possibility to realize the whole truth about our existence; and he has set our freedom free from the power of desire.“ 63 Similarly the catechism, too, explains, starting from the statement that the human being is limited by the mere fact that man has failed, has sinned of his own free will and has become the slave of sin. 64 „Therefore it’s wrong to assume that man as a subject of freedom is self-sufficient .... If man turns away from moral law, he threatens his own freedom, he becomes a slave of himself, he destroys the brotherhood with his neighbour and rebels against God’s truth.“ 65

One could argue that one can assume that concept of man with people sharing the Christian faith and that it is not justified to propose it or even introduce it into the dialogue with people thinking differently. “The fruits” of other concepts of man, however, are shown very tellingly by the historical fact that other starting points for the definition of man have up till now always led sooner or later to an enslavement of man, i. e. to a stifling of freedom. Only Christ’s being God guarantees man the first position in the hierarchy of values, so that he cannot be „instrumentalized“. That’s why Christianity must base its activity in society first of all on proclaiming the excellence of Christian anthropology, and in connection with the concept of freedom and the formation of a free human being that necessity shows up with special clarity.


Moreover freedom as a value is not an aim in itself, it is not a category referring only to a single man, either. Freedom is the category of relationship within society, which we have already pointed out in the introduction during the reflection on John Paul II.’s teaching. The pope expresses it in symbolic words: “Every man is ´his brother’s keeper´ (Gen 4,9), because God entrusts man to man. And exactly with respect to that entrusting God gives every man the freedom in which the dimension of relationship is of essential importance. Freedom is a gift of the creator, which has been given for the good of the person and his/her realization, who should be realized by giving oneself away and opening oneself to some other human being. In contrast to that, making freedom absolute in an individualistic conception leads to emptying 
______________________________
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its original content as well as to doing away with its deepest calling and dignity.“ 66 In that context John Paul II. speaks about the „thorough deformation of societal life“ in which denying the fundamental human rights results, as in the individualistic conception society is only an accumulation of single persons, which for the sake of its persistency must be based on mutual compromises, which postulates the possibility to find agreements on anything 67, including the question of life and death of other human beings, as the existence of, and the subordination to, an absolute truth is rejected a priori.

A Christian concept of freedom as opening to truth lays on man the responsibility to use freedom not only for him/herself, but also for others. That the mutual interdependence becomes evident and that men today become aware of it, is one of the positive signs of today, as it shows and, at the same time, realizes the inclusion of freedom in the category of conscience and therefore gives it a moral characterization. 68 In a relationship to the neighbour seen like that, the Christian view of truth is and must be unambiguously characterized, even defined by love. “The logic of belonging together is achieved by realizing free and liberating relations. Love of one’s neighbour is the name of the freedom granted which makes the freedom of others possible.“ 69  Granting freedom, therefore, is the synonym of loving. „Christ teaches us that the best expression of freedom is love which is effective in giving oneself away and serving others. To such a freedom Christ has set us free (Gal 5,1) and sets us free constantly.“ 70 So the best service for man in today’s society, which proclaims a nihilistic and self-destructive concept of freedom, is to direct him so that he can „deal with“ his freedom, so that he gets able to discover it, to receive it, and to enjoy it in freedom. Educating man so that he is able to enjoy freedom is the best way of making him a good man and helping him to reach the ultimate salvation in his life. The good consists in participating in God’s  life, whose life is – as we know – love, as God is love. By participating in God’s love the complete fulfilment of human freedom and human life of each of us is accomplished. 71 The same thought is developed by John Paul II. in his book Memory and Identity, when he mentions how Aristotle already perceived freedom in the service of ethics and how this category was later interpreted by St. Thomas in the same way: „The good that has been set to human freedom as a task that has to be fulfilled, is the very good of the virtues.“ 72 Here the natural ethics of Aristotle is identical with Thomas’. Yet Thomas finds an even higher „light“ for morality, and that in the Holy Scriptures. There “the commandment to love your neighbour constitutes the greatest light. In it freedom finds its most complete realization.“ 73 And the same conclusion can also be found with St. Paul, when he writes: „You have been called to freedom ... , yet freedom should not be an occasion for the flesh, but serve one another in love!“ (Gal 5, 13)

----------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------
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   Cp. mainly BENEDICT XVI., Deus caritas est (December 25th , 2005). Cp. moreover: B.    MONDIN,  
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It’s logical that this fact can’t be without consequences that transcend the sphere of interpersonal relations and concern the constitution of society itself – and that both in respect to organisation and politics and in respect to persons and education. In his encyclical Pacem   
in terris, where he analyzes the building of society on the principles mentioned above, John XXIII. says after having enumerated the single „liberties“ necessary for a life in society worthy of man: „For human society arises in freedom, that means under conditions that correspond to the dignity of the citizens, who take upon themselves the responsibility for their deeds, as they are reasonable by nature.“ Freedom, therefore, is first of all the atmosphere in which society inspired by the principle of solidarity 74 makes possible, even creates the conditions for the individuals and the communities to develop their freedom of giving themselves away and thus to be able to be useful to one another and building up the whole of  society. „Freedom demands certain conditions of economic, social, political and cultural order, which  allow it to manifest itself completely.“ 75 There the function of education and instruction in the sphere of perceiving and using freedom shows in its full meaning.

Summing up, in building the society the relationship between freedom and love appears in man mainly in the form of love of truth, which puts freedom – and comprehensive liberation leading to it – in the service of that  comprehensive truth. 

The education and instruction of the younger generation, and thus the building of society on the “pillars” of truth and freedom animated by love seem to be the task number one for the present generation, who, nolens volens, consciously or unconsciously, must build up a certain “bridge” between the totalitarian and the post-totalitarian concept of freedom. At the same time that is one of the most important bequests of the great pope John Paul II., whose first heirs we, the people of this generation, are as well …      

​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​​__________________________________________________________________________

      
    See e.g. the explanations in: CCC  1883-1884. The specific principle of solidarity was introduced by 
       Pius XI. in Quadragesimo anno (May 15th, 1931) and later on all the social teaching of the church      

       referred  to it. That principle is the evident expression of the practical application of freedom to the life   

       of society. 
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