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No speech about «education in freedom» is possible without knowledge and deeply lived experience. Knowledge together with experience shows, in a clear light, the understanding of the meaning of life, the meaning of freedom and the application of values in practical life. A man, thanks to his free will and under the influence of the thoughts which have an effect of liberation, is able to choose between several choices and offers. His abilities and his activities form its unique authenticity to the personal identity and to its integrity and, at the same time, they show its specificity and its irrevocable responsibility.


A person as a subject with his spiritual and corporal dimension has got intellect and faith. But only by an effort of both elements, people can realize completely by themselves – what they are themselves and what they should become. In leaving the positions in which we were, we discover thanks to knowledge the way to truth, the specificity of the job, of the mission, of the tasks and of the purposes. And as we are free, relational by dialogue and responsible beings, it is important for us to be concentrated and not crushed and dispersed. Intellect, faith, freedom, experience stimulate people to be responsible in relation with God, towards themselves, the others, the world, nature, the things which exist for the good of all. Here can be found the reason why man should take all that exists wisely and thoughtfully; why he should examine circumstances, look for new ways and motives, act in taking notice of the last aim he is heading for by nature and inevitably.


And this dynamism presented for me the sufficient motive to decide to make you enter this philosophico-ethical and theological context. Because only man, among all the created beings, is able to examine the quality of knowledge, the objectivity of experience, the degree of freedom or the lack of freedom. The dynamism of knowledge, of will, of act is connected with freedom but it is above all individual and personal. It is also the reason why we can say that every personal freedom is linked closely to the practical wisdom (prudentia) that knowledge (cognitio), experience (experientia) and free will (liberum arbitrium) precede. All the rational voluntary actions and dispositions help people not to let themselves be dragged by fashionable currents passively along the time of «their own history», not to let themselves be carried away passively by elementary events, but, on the contrary, to make an effort to find reasons, wise solutions and worthy aims.


1. Intellect and knowledge (cognitio)


Some people listen only to reason in the course of their lives and are based on experiences. But there also exist people who are based, apart from reason, also on the truths of faith and on the continuous experience of the generations in the context of traditions. In looking at the differences between reason (intellect) and faith, reason sometimes happens to be raised or underestimated, and we can say the same thing about faith. Some people raise faith, or estimate it, others ridicule it all the time. On this basis, F. Nietzsche (1844-1900) considers that the philosopher B. Pascal’s faith looks terribly like a «permanent suicide of reason». (1)


Reason, in the broadest sense of the word, is the human capacity of perceiving, observing, thinking, discovering, confronting one another, judging, expressing definitions, norms, laws. Through intellectual activity, we understand ourselves, the others, God, the world, we find the way to truth. Reason together with free will shows man’s existential privileges which incite him to be active and work personally for the quality of relation. The wish for knowledge, as well as the wish for freedom and the longing for happiness, is as old 

(1)  NIETZSCHE, F.: Jenseits von Gut und B(se. Frankfurt - Berlin . Wien: Ullstein III., 1972, p. 56.

as humanity. Aristotle, a Greek philosopher, asserted it in his Metaphysics by the following remark: «All people yearn for knowledge by nature.» In the course of life, knowledge, not only theoretical but also practical one, is expanded, transferred, inserted into experience which, consequently, grows gradually in the life of an individual from childhood and youth to the last moments of life but also in the life of society as the memory of humanity.


As for us people, we discover truth (alètheia, veritas) thanks to reason, and truth arises in the process of reasoning, of thinking and of opinion (doxa, opinio). We think about truth, we make new concepts clear, we create new conclusions in order to understand what is our primary duty on the planet. The living experience with the conscious knowledge we gain thanks to the active memory and the quick will, improve the practical act. Discovering the truth is not and cannot be a simple matter, because it is the task of the whole life. This is the reason why we cannot say either at the age of 18 or of 50 that we know all the truth and we don’t need to look for it any more, even if we tend to understand it according to that perspective. Because of the complexity, which is a typical feature of the human life, we can see truth from 3 different points of view: philosophical, theological, and moral. Not to have the unique definition of truth poses a problem. An assertion of truth depends upon the subjective criteria of truth, although we all feel the necessity of the existence of the plenary truth which is looked for by our being by nature and is part of the whole identity of the being.


In practical life, we make a difference between subjective, objective and absolute truth. By the way, the last one is the absolute fullness of knowledge, its source is in God. The opposite word of truth is falsehood, and the antonym of fullness is nothingness. Heading for fullness supposes making an effort, it is why Hamlet (Shakespeare’s hero) wanted to prefer nothingness, but later he realized rationally that it is not possible because man is open to truth, because he is on the way towards truth. 
The Greek thought contributed to understanding the obligation of «searching for truth». Parmenides (540-470 B. C.) examined and made a difference between the truth reached by pure reason and the appearance born from the knowledge of senses, but also Plato (427-347 B.C.) exposed his doctrine of ideas, the ideal fixed basis behind real life, that the holy demiurg looked at when «he created the world» (2). It is clear that the world of ideas is not only present in Greek philosophy and in the wisdom books of the oriental cultures, but also in the revealed religious truths of Israël. Knowledge is already mentioned in the book of Genesis, only after the creation of man, in the order asserted by God the Lord: «You will be allowed to eat from every tree of the garden, but you will not eat from the tree of the knowledge of what is good or bad because, on the day when you eat from it, you will have to die.» (Gen. 2, 16-17).


In the New Testament, knowledge and the contents of truths are put out of order by God’s spirit and are identical to the Logos, Jesus-Christ, the second divine person. The result of this short speech is that the wish for truth, for knowledge, is concealed in man, but human knowledge has its limits. The wish to know urges people to be active, which the following arguments explain:


a) we want to find the truth about ourselves, about the others, about God, about the world;


b) we want to find certainty.


On the basis of the long experience of history, we know that knowledge and experience complement one another, but it is true that philosophical knowledge and our so-called «certainties» are in a permanent crisis. The activity of thinking on the one hand reflects man’s degree of humanity and his majesty and on the other hand reveals his poverty and leads us to confess that we always lack something on earth and we have few certainties.


Semion Ludvigovitch Frank (1877-1950), a very shrewd Russian philosopher of Jewish origin, who converted to the orthodox faith, emphasizes in his book «The object of knowledge» (1914) that the human «I» is not detached from «you» or «we». Man only 
(2)  He described it in the dialogue Timaios, 30 A. Cp. Anthology of the philosophers‘ works. Before Socrates and Plato. Bratislava, Iris, 1998, p.528-529

discovers himself really when he has a living contact with the others, when he is confronted with the others, because it is the way to unity. The longing for reaching unity makes man discover not only the reflection of his own feelings, but also the basis and the depth of his existence: «Knowing is throwing light on the person, is getting nearer to existence. Knowing is changing the quality of one’s existence.» (3) Concerning the knowledge of truth, the same author explainss: «If the person is really God’s image and shape, then he, and nobody else, is really the suitable expression of truth ..; truth is not the opinion, but the living existence which was given to us in the shape of the person.» (4)


From the point of view of philosophy, we make a difference between: intellectual knowledge (we are conscious of getting to know), theoretical knowledge (either we confirm, or we refute something on the basis of reasonable ideas); and practical knowledge (we draw a concrete attitude from it).


Intellectual knowledge (theoretical) takes its forms only in practical actions, when intellect impels the human will, so that man can realize what is «known» and «wise». The human will is thus directed to intellect (reason) so that it refutes or confirms something towards which it is inclined by nature. Little by little, knowledge and experience, appearing in free acts, will end in a mature responsibility thanks to virtuous activity. It is exactly on the basis of these reflections that Socrates identified virtue with knowledge and wisdom, which we will get by the dialogue with the others.

Man’s objective is to reach knowledge and the most condensed wisdom in which «kalokagathia» (character of the virtuous man, kalos kagathos) could be contained.


2. Human experience


Experience (empeiria in Greek, experientia in Latin) is one of the sources of knowledge. The human knowledge has something subjective and personal which moved us or which moves us and something vital even transcendental. But we must say that there are some moments when man surpasses his own existence, in prayer, for example, when he prays for things which were already given to him. Concerning prayer, Saint Paul reminds: «We cannot pray as we must.» (Rom. 8, 26), but paradoxically it is in this unconsciousness that prayer already began. Blaise Pascal (1623-1662), a French philosopher, also mentioned his intense meta-experience in his Memorial (5) (after a mystical ecstasy on November  23rd ,1654): «God of Abraham, God of Isaac, God of Jacob, but not of philosophers and scientists. Certitude, certitude, feeling, joy, peace. God of Jesus-Christ» (6). Pascal confirmed the existence not only of the intellectual experience coming from the knowledge by reason, of the sensorial experience born from sensations (7), but also of the knowledge resulting from the heart experience by which he agreed with the statements of the Scripture. (8) A similar 
(3) In the 20th century, besides Frank, the German protestant philosopher Paul Tillich (1886-1965), influenced by F.W. Schelling, devoted himself to the depth of existence. Tillich was against Barth’s neo-orthodoxy and rather chose the humanistic and existential interpretation of faith based on the method of correlation. He wanted to find the link between the Gospel and the concrete historical situations, between Christian revelation and the empirical socio-political and cultural society. For that, he accepted the correlation of theology and philosophy in the understanding of the problem of the human existence.

(4) Frank, S. L: The world in darkness. Moscou: Iz. Li nos , 1998, p. 89-98

(5) We can find it in his Pensées.

(6) PASCAL B.: Pensées et Opuscules. Paris: Léon Brunschvicg, 1951, p. 41

(7)  It was especially Aristotle who devoted himself to the intellectual and sensorial knowledge in the antique philosophy, it was Thomas Aquinas in the Middle Ages; the generation of empiricists J. Locke, G. Berkeley, D. Hume; but also E. Kant in the age of enlightenment. In the 20th century, we mention G. Moore, B. Russell, M. Schlick but also the pragmatist J. Dewey or the English contemporary philosopher P. F. Strawson (1919) 

experience was also attested in the first half of the 20th century by a Russian philosopher, a philosopher of intuition and of the heart, B. P. Vyšeslavcev (1877-1954), who saw in the heart «the source of love, scene of the spiritual experience and of every  activity.» (9) The heart feels the dispositions of the soul and of the body, it is the centre of light, the seat of mind, but it can also be opposed to it, by what this philosopher adopted Saint Paul’s words when he speaks of the «insane heart» (Rom. 1, 21) or also of the «impenitent heart» (Rom. 2, 5).


Vacláv Havel, a publicist and Czech ex-president, also wrote in his Letters from prison in the years 1980 about the existential meta-experience of «the absolute horizon» and about moral responsiblity. He named the meta-experience and responsibility a voice or a call to the moral order. According to him, the absolute horizon is «experience of all experiences, measure of all measures, arrangement of all arrangements, because if I adopt an attitude, it does not mean that I refer to something steady and that I uproot myself out of my non steady environment. Thanks to that, I become relatively steady in the rush of emotion, in continuity and in an only unity – I become somebody who is identical to himself.» (10) E. Levinas (1905-1995), a French philosopher, writes in his work Totalité et infini that we are called to responsiblity by «the face of the other», that is to say of the neighbour, but that we don’t know in advance what consequences that will have. The possibility of the heart choice is bound to freedom, it offers a choice between the conscious self-improvement, which is moral self-construction up to the state of holiness, and the self-destruction which leads towards evil and criminality. Perfect freedom presupposes walking in truth and in love, because all is allowed to us but not all is for our good.


3. Responsible freedom and virtues

Freedom (euletheria in Greek, libertas in Latin) is a basic component of the human existence, is a part of the basic experience. Freedom is bound to existence. It is the greatest sign of the fact that „man is the image of God“ (imago Dei) and this is recalled by the pastoral constitution of Vaticanum II Gaudium and Spes (17) of 1965.

The primordial role and the obligation of the free people is to keep their dignity in moral acts. It is the reason why we avoid evil consciously and we try deliberately to live in the service of truth, of good, of justice. Freedom is given to all, it is entrusted to them, but not all are able to see in it the beginning of responsiblity. Responsiblity presupposes the knowledge of values such as truth (alètheia, veritas) or good (agathon, bonum). The two transcendental values (truth and good) keep people in their quality of man through the truth and the goodness we gain by giving form to intellect and to will. The frank man who has got character is in this sense a man of good will and of strong will.

 (8) In the Bible, we find a lot of examples testifying to the knowledge by the heart and to the heart experience (metaphorically more than a thousand times), where the heart is not only the seat of the psychological functions but also the scene of dialogues. Man thinks through the heart, he knows, he makes his plans, he decides, he takes his own responsiblity. The heart is the seat of the internal and spiritual life, the seat of judgment which throws light on moral external acts (love, mercy, leniency) but also on immoral ones (jealousy, hatred, falsehood). In this meaning, Saint Paul makes a difference between «the internal man» and «the external man» (Rom 7, 22; Eph 1, 16; 2 Cor 4, 16). According to him «faith is also the decision of the heart» (Rom 10, 9). Matthew, the evangelist, in the Sermon on the Mountain, mentions the «pure hearts» among the blessed (Mt 5, 8). From  the 5th to the 7th centuries, in the Byzantine tradition, the heart takes on a mystico-sensitive meaning (Evagrius, Palladius, St. Nil). Later, it is related to hèsychia (an attitude of silence, of concentration, of internal and external solitude, an attitude which also underlies the union with God). In the Latin Middle Ages, some thinkers identified the heart to the intellect, for ex. Cassiodor (in PS 72, 26; PL 70, 523 c.d.) or Peter Lombardus (Summa Sententiarum, III, vol 27, chap. 5). In the apogee of the Middle Ages the heart is identified with the scene of love, of pious life, and of spiritual experience, and all that causes an excessive emphasis on feeling «cordis affectus». Thomas Aquinas confirmed it by presenting feeling as the contrary to «cordis intellectus». The order: «love your God from all your heart» becomes «actus voluntatis».
 (9) VYŠESLAVCEV, B. P.: Serdce v christianskoj i indijskoj mistike. Paris: YMKA Press, 1929, p. 5.

(10) HAVEL, V.: Briefe an Olga. Identität und Existenz. Betrachtungen aus dem Gefängnis. Hamburg: 1984, p. 207.

To form a man of character, it is indispensable to concentrate besides on the intellectual education also on the education of the will of freedom, because not only reason but also will is the way to the accomplishment of the existence. Intellect appears as the force searching for truth and will as the force and inclination aiming at the necessary object. However, there exists a great difference between God’s perfect and unlimited intellect, God’s free and perfect will and the human imperfect intellect and the human free but imperfect will. God can realize all good without any obstacles. Man’s intellect and freedom are the image of God’s intellect and freedom, man has got similar but not identical qualities. The excellence of the human intellect as well as freedom depends upon God’s participation. Man builds himself positively by the free choice of good and he makes his freedom mature. On the contrary, by choosing evil, man weakens his capacity of deciding and of behaving freely. And it is the time when he is inclined to the slavery of passions which should be under the control of reason.

Freedom supports the spiritual progress, but as St. Paul says „it is a progress aiming at the freedom of God’s children“ (Rom 8, 21). According to St Gregory of Nyssa’s opinion (394), man is threatened by three types of slavery in real life: psychological, social and religious. Concerning the psychological aspect, as man does not know the whole truth, he can very easily find himself under the influence of illusions, of distorted ideas, of passions. It is the same when you live socially under the same roof. Really, this should help us towards good, but it can also be the contrary. The society can be violent towards individuals, it can distort them through public opinion, it can tyrannize them through its unhealthy habits or through economico-political visions which enslave the individual in his freedom. By analogy, the process can also happen under the influence of the religious opinions which sometimes enslave really some people up to the point where they are no longer able to see the real freedom and good, as we can notice in the extremist fundamentalist religions.

We can see that understanding freedom in the historical contexte is varied. First, it is necessary to make a difference between external freedom and internal freedom. In Antiquity, external freedom was understood as the state of free people in opposition to the non-free slaves, as something which can appear limited; and internal freedom is not determined from outside and cannot be withdrawn from man. Concerning freedom, the old Greek philosophers Socrates and Aristotle, but also the Stoics, rather thought of the psychological aspects of the freedom of will, of acting under the influence of the intellect. In the biblical ideas of the Old Testament, freedom is deeply bound to the person of God, who is the true liberator and Saviour of Israël.

It is only the Christian religion which opened the way to the positive understanding of freedom as the expression of the human free will towards somebody or something. Above all the moral aspects are important. The Gospels bring human freedom to light. It may be the reason why the continents and the nations where the Christian religion prevails have reached a high degree of freedom and of spiritual development. Christianity teaches that true freedom includes reason and faith. Man is endowed with reason but faith is something more, it is the deposit of Christ’s grace. Grace releases from evil, from illusions, from false opinion, because it flashes light on truth. It is true that faith sometimes gives the impression of a poor light, but it is the only light in the world which gives the feeling of certitude, wakes hope up and lights love up.

Besides the philosophical and monotheistic opinions about existential freedom, there also exist pantheistic doctrines in which the human freedom vanishes, because this one combines with the only absolute divine principle. It is the same for materialistic theories which increase the causal determination of the physical, chemical and biological processes.

In the conceptions of the great Christian philosophers, among whom St Augustine (354-430), the object of free decision is good and evil. Man, as a person, can grow and improve through free will, or he can also misuse and trample on his freedom. In the doctrine of the leading representative of scholasticism in its golden age, St Thomas Aquinas (1225-1274), freedom is conceived as a whole: man’s freedom is turned towards good by nature, just as reason towards truth. Men are integrated in freedom without external and also internal determinations, but St. Thomas stood up for an intellectualist opinion. Intellect comes before will and it is the reason why freedom cannot be changed into arbitrariness.

In the Renaissance the conflict concerning the question of the free will (liberum arbitrium = free will) occurred between Erasmus (1469-1536) and Luther (1483-1546). The first one asserted that freedom is predetermined to act in the name of good to reach redemption. The second one found support in the incapacity of the free will to contribute to redemption; the human will is revealed as non-free in Luther’s conception. On the contrary of these opinions, R. Descartes (1596-1650), a French philosopher, saw the basis of freedom in the autonomous being. Rational man is the author of his acts, but only his soul is free. The body does not contribute to the realization of freedom. Will can come before reason because this one often doubts, but if the person makes a mistake, reason must be looked for in the insufficient act and in the abuse of freedom. G. W. Leibniz (1646-1716), a German philosopher, tried to save human freedom by putting it into the pre-established harmony: if will is ruled by intellect, man is free.

Another point of view about freedom was proposed by the Dutch philosopher B. Spinoza (1639-1677), influenced by pantheism which understood freedom and events in a deterministic way as an internal necessity. Some features close to pantheism can also be seen in the German idealist G. W. F. Hegel (1770-1831), who, examining the relation between freedom and necessity, only left to freedom the status of „illusive freedom“. The Scottish empiricist D. Hume (1711-1776) eliminated freedom of will under the influence of the necessity of all events. Because of these conceptions, freedom was overused during the French Revolution, so that it was applied in the limits of the socio-political sphere, without any link between freedom and the norm. Then that confirmed the absolute autonomous freedom such as Voltaire (1694-1778) wanted it.

The rationalist philosopher E. Kant (1724-1804) limited the conception of freedom to the only freedom of the moral act : „Behave only according to the maxim which makes that you can want it to become a universal law at the same time.“ (11) But he also expressed freedom in a wider positive meaning: „agreement with oneself and codification of oneself“ of the practical reason.

The new philosophers of the 20th century drew their inspiration above all from the individualistic conception of freedom of S. Kierkegaard, who connected the concrete man’s freedom to his own responsiblity. That is the reason why M. Heidegger emphasized the fact that existence itself leads us towards freedom. Personal freedom consists in choosing between the authentic existence and the non-authentic existence. F. Nietzsche (1844-1900) and the French philosopher and writer Jean-Paul Sartre (1905-1980) wanted to eliminate God’s existence in order to be able to exalt the freedom of man who „is nothing else but what he makes of himself.“ (12) He only  becomes free and creative after surpassing his own subjectivity. Therefore Sartre says that man is the creator of all values. His interest should be not only to get rid of all norms and moral laws, but first to eliminate God.

In the 20th century, the representatives of Christian existentialism, G. Marcel (1889-1973) and K. Jaspers (1883-1969), turned towards freedom a quite different eye. G. Marcel emphasized that freedom is the „centre of thought“. The true human freedom is the one which leads to God’s grace and to the offering love where man surpasses his own existence. Then we should not identify freedom to choice, because every existence depends upon the understanding of freedom until the moment of death. K. Jaspers put the stress on the aspect of conscious freedom. Man, conscious of his own freedom, earns the certitude of God. God and freedom are two inseparable terms in his conception. Consciousness of the existence is the basis of all acts in freedom.

An interesting point of view concerning freedom was presented by the German philosopher and psychologist E. Fromm (1900-1980), who examined the individual’s personal freedom
(11) KANT, I.: Grundlegung einer Metaphysik der Sitten. In: Werkausgabe Band VII: Frankfurt am Main: Suhrkamp, 1998, p. 51.

(12) SARTRE, J. P.: Existencializmus je humanizmus. Bratislava: Slovenský spisovateľ, 1997, p. 19.

and tried to integrate it into a vertical hierarchy of values. But at the same time, he showed the danger of an exaggerated individual freedom where a man can endanger or deny the other’s freedom. According to Fromm, man must be trained to freedom above all thanks to ethical norms and according to the rules of the positive right in order not to develop destructive tendencies and possible deviations. In the 20th century, E. Coreth (* 1919) was opposed to Sartre’s position by asserting that man is a definable, relatively conditioned being. His freedom is not absolute but relative and continuously conditioned. (13) We are only absolutely free within the love-agape, because it is only the freedom „in the depth of the heart“ which releases from the law.

Among the Christian philosophers of the beginning of the 21st century there prevailed the opinions close to Karol Wojtyla’s personalistic philosophy and understanding of freedom; freedom is achieved inside man as far as he does not stay far from the others but, on the contrary, surpasses himself and searches for himself in the others and in God. This step is a way to a real freedom. The latter is a personal victory over the appeal of the physical passions by which man is attracted. Virtues are a guarantee of the victory over oneself. Responsible freedom is the fruit of virtues, because in them is expressed the strength of intellect and of will which make men more human. Every virtue is historical, as the humanity of everyone. Virtue is at the intersection of action and freedom, it is the mode of the human existence.


4. Freedom or new slavery ?


The complexity of thought and moral action, refusal of tradition, discontinuity instead of continuity, illusion instead of truth are the causes of the real suffering and of the despair of the people of our time. These facts show that the men of the 21st century don’t realize sufficiently either the real depth of the moral chaos or the future consequences of the deceitful illusions and of the distorted truths. We behave as if we didn’t know that the ideals of liberal individualism will never be able to replace the criteria of true freedom, which is bliss with God, not a possession, but a self-donation in the name of love. And as today few people know what personal freedom is, we easily confuse authenticity with the attempts of the subjective dispositions and the wishes we want to satisfy at any cost and as most quickly as possible. But the question is the following one: Aren‘t we too quick in our hasty decisions, thinking that passion, spontaneity and what we like are always good? Don’t we by our indifference endanger some virtues which had a quite established place in the philosophico-ethical and moral-spiritual handbooks for twenty-five centuries? Aren‘t we afraid of seeing this recklessness turn against us and that tomorrow it might already be too late?

Certainly, in all times, there lived and are living  men „without faces“. Masks are always comfortable and easy, they don’t risk to be forgotten, because for the moment they conceal a real ambition of will looking for power; but it is impossible to stand up rationally for the claim of objectivity of these ethics. Simulation and the interplay of freedom nearly always prepare the optimal conditions for a project threatening people with false uniformity. Nevertheless, on the other hand, masks testify to what all of us express of freedom and no society, including our democracy, should remain shapeless. We are not really free in the moments when we can have and do what we like, while at the same time good people are humiliated, conscientious men are mocked at and thieves are protected. The inviolability of the latter is a mockery at right and even at freedom.

In the tendencies of education of today we can often hear people say that the young must be led towards freedom rather than towards subordination, but this remark is totally missing : „It is in order that we might be really free that Christ has set us free.“ (Gal 5, 1) or as St. Peter stressed it : „Behave as free men, without using freedom as a veil for your wickedness, but act as God’s servants“ (1P2, 16). A „faceless life without real freedom“ is
(13) CORETH, E.: Porov. Co je člověk? Praha: Zvon, 1996, p. 94. 

always deceitful, it hurts humanity. In the preface to his book Loss of virtues, A. Macintyre, for that reason and not without any motive, put his disastrous hypothesis forward : „What would happen if a total moral chaos occurred ?“ (14) The answer was left open.

Human dignity doesn’t take disorder into account. It is guaranteed by an order of theocentrical and axiolo-aretological (areté = virtue) character. In this organization, there is also place for the coenobital ideal representing the summit of communion and building up the foundation of a non-split but harmonious and unitary community. Only in this way joy, peace, symphony rise from the horizon towards the vertical. The setting sun nearly falls below the horizon again, but we hope that it will rise above it in the morning so that life can continue.

Conclusion

Today, we need to integrate knowledge with sense. We make clear what is the peace of heart which drives away anxiety and even man’s thoughts of absolute freedom, which are not any more than an empty and proud fanciful dream. The most tested way of education to freedom is love. Love is the beginning of the vision of the complete beauty of life and also of the world. But only man is capable of this vision, he who went through the schooling of the culture of his own judgment, he who can tell essential things from insignificant things. Then it will not be a fragmented, suggested, incoherent, spontaneous, antinomical life, but real knowledge, true experience, pure freedom. What is real, we men cannot reach it by ourselves, but only with the help of divine mercy. And that is the reason why St Augustine wrote : „Man cannot touch the centre of himself without getting close to God; on the contrary, if the soul wants to get close to God, it must begin close to itself.“ (15)

(14) Cp.. MACINTYRE, A.: Ztráta cnosti. Praha: Oikoumene 2004, p. 11-15.
(15) AUGUSTINUS , A.: De Trinitate, XIV., 8, 11. 
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